PETER AS WITNESS TO EASTER
GERALD O'COLLINS, S.J.
The article shows how the role of Peter as the official witness to the resurrection of Jesus Christ continues to be neglected by such scholars as Martin Hengel, Christian Grappe, and Rudolf Pesch. Paul, Mark, Luke (in both his Gospel and Acts), and John offer historical and theological grounds for interpreting Peter's primary (but not exclusive) role in emerging Christianity as that of spreading and gathering the community through the power of his Easter message. The article concludes by suggesting how the Petrine witness to Easter expresses itself in the ministry of the bishop of Rome. that transmitted the witness of Peter. 10 Luke and, even more, Matthew were to draw on Mark and maintained "the overarching importance of Peter," an importance reflected not only in John but also in Acts and in such Pauline letters as Galatians and 1 Corinthians.
11
When reaching these and other conclusions about Peter, Hengel draws magisterially on a wide range of ancient and modern authors and generally establishes his case convincingly. He did not persuade me on a few points, like his late dating of Matthew's Gospel (around AD 95). But these are minor issues; my questioning centers on what he said (or rather did not say) about the resurrection of the crucified Jesus. Hengel names Peter as "the decisive apostolic witness,"
12 but-normally-without stating that the heart of this witness concerned the unique divine action in raising Jesus from the dead and making his glorious existence the beginning of the end for all history and of a new life for a transformed world.
Hengel refers to the appearances of the Resurrected One and what he did for the disciples (in the plural) by giving them "the experience of the forgiveness of their guilt." 13 Then he mentions Peter "as the first to see the Resurrected One," a vision that meant "both forgiveness and a new acceptance."
14 I had expected Hengel to say much more than that, by appreciating the appearance of the risen Jesus to Peter, who was named in the ancient "summary of the gospel" in 1 Corinthians 15:5 not by his personal name "Simon" but as "Cephas." This marked the beginning of Peter's role as "the Man of Rock," who witnessed to the heart of the Christian gospel, the utterly startling resurrection of Jesus from the dead. 15 When characterizing Peter as "the recipient of the first appearance (protophany) of the Resurrected One," 16 Hengel nowhere cited or even referred to Matthew 28:9-10 (where Mary Magdalene and "the other Mary" are the first to encounter the risen Jesus) or to John 20:11-18 (where Mary Magdalene alone is the recipient of the first appearance). May anyone, without further discussion, simply assume that Peter was the first to see the risen Lord? For Hengel this question proved even more pertinent since he spent pages arguing persuasively for the centrality of Peter in Matthew's Gospel. If Matthew made Peter as foundational, apostolic witness even more central than Mark had done, why did that Evangelist introduce Mary Magdalene and her companion as the first persons to whom the risen Jesus appeared? The "rival" claims of Peter and Mary Magdalene to be recipients of the protophany need to be explored. 17 I cannot avoid the suspicion that when the resurrection of Jesus is quietly taken for granted and its dramatic importance is not (fully) appreciated, the question of who received the protophany can become quite secondary.
Glibly assigning Hengel's silence to male chauvinism would find no support from the way in which, when treating later in his book the family of Peter and other apostolic families, he happily drew on Richard Bauckham's Gospel Women, a work that champions the female disciples of Jesus.
18 It was rather a certain reluctance to recognize the full importance of Christ's resurrection and its first dramatic disclosure that seems to have affected Hengel. Rightly making much of Peter's new name, he took "Rock" to describe "the entire thirty-five years" of the apostle's activity, from "his call to his martyrdom in Rome." 19 But receiving a foundational appearance of the risen Christ stood out among the many items that made up the whole story-from call to martyrdom.
Some lecturing in Rome helped prompt Hengel's study of Peter. Hence it is no surprise to find him singling out Matthew 16:18-19, Luke 22:31-32, and John 21:15-18 as texts that impress "anyone who visits St. Peter's Basilica in Rome" and point "back to the reality of the special, unique 'apostolic service' that the Man of Rock performed for the growing church."
20 Hengel is not alone in privileging the three texts from Matthew, Luke, and John. Rudolf Pesch names them as the three "classical texts" establishing Peter's primacy. 21 But what of three other texts that, as we shall see, connect even more clearly the service of the Man of Rock with the resurrection of Christ: Mark 16:7, Luke 24:34, and 1 Corinthians 15:5?
Rudolf Pesch
As Hengel would do five years later, Pesch dedicates pages to the origin, age, and meaning of Matthew 16:16-19, but includes further scholars (such as Jü rgen Roloff) in the discussion. Did these "classical texts" derive from the earthly Jesus himself (a few scholars), from Peter's Easter encounter with Jesus (Pierre Grelot), from an early Christian tradition, and/or from the Evangelist himself (the majority of commentators)?
22 Like Hengel and other recent scholars, 23 Pesch associates the Gospel of Mark with Peter. This allows Pesch to call Peter the "eyewitness and servant of the word" (Lk 1:2). 24 This authoritative eyewitness could hand on and guarantee the tradition about the earthly Jesus' teaching and activity. The authority of Peter stood, above all, behind the Passion Narrative in Mark's Gospel. 25 As Hengel would do, Pesch simply states, without examining the case of Mary Magdalene, that Peter was the first to see the risen Jesus.
26 Likewise, Pesch does not clearly recognize the full import of Peter's seeing the risen Lord. A chapter on the authoritative roles of Peter lists six areas: authority for the mission, exorcising and healing, teaching, discipline, reconciliation (the "binding and loosing"), and leadership. 27 In the section on teaching, Pesch spends less than one page on Peter as the one who received the first Easter appearance" and "formulated Easter faith."
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Something similar happens when Pesch sketches Peter's connection with various steps in the process of the church's emergence: "Israel's rejection of Jesus; the Last Supper; the condemnation of Jesus; the renewal of fellowship with the Risen One; the restoration of the 'figure of the Twelve'; Pentecost; the opening and ratification of the Gentile mission."
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The unique divine act that was Jesus' resurrection from the dead towers over the other events; I also show how Peter's authoritative role as witness to the risen Christ towers over his other roles.
Pesch does his exegetical work on Peter carefully and is constantly persuasive. But he fails to acknowledge the huge significance of the resurrection as the beginning of the new creation, a significance that shapes Peter's primacy as Easter witness. One finds a similar gap in the longer book by Christian Grappe. 
Christian Grappe
In Images de Pierre aux deux premiers siècles, Christian Grappe explores nine images of Peter: as disciple, martyr, repentant sinner, pastor, writer, the receiver of revelations who guaranteed the tradition, the confessor of faith who became the destroyer of heresy, the foundation (the Rock) who founded communities, and the first disciple who became the necessary point of reference. 30 The classic ecumenical study Peter in the New Testament listed seven images: missionary fisherman, pastoral shepherd, martyr, recipient of special revelation, confessor of the true faith, magisterial protector, and repentant sinner. 31 That study noted the extensive presence of Peter in the Christian Apocrypha, gnostic works, and other postbiblical sources, 32 but did not draw on that material for its study of Peter. The scope of Grappe's work, however, involves him in examining the Apocrypha, the gnostic writers (who claimed to receive further revelations), and such mainline secondcentury writers as Ignatius, Justin, Irenaeus, and Clement of Alexandria.
Grappe recognizes the significance of the witness to Christ's resurrection coming from Peter as being the first recipient of an Easter appearance. Unlike Hengel and Pesch, Grappe recalls the "rival" cases of Mary Magdalene and James, and spends pages on what both the New Testament and second-century sources say about Mary's encounter with the risen Jesus. 33 Yet it was Peter's role as the first, official witness to the resurrection, expressed in the early confession of faith (1 Cor 15:5), that underpinned his central significance. 34 Like Pesch, Grappe understands Mark 16:7 to refer to the primary appearance to Peter. 35 Yet Grappe, like Hengel and Pesch, does not seem to appreciate the enormous impact and significance of Christ's resurrection from the dead. He "downsizes" the resurrection and so downsizes the significance of Peter precisely as Easter witness (absent from his nine images listed above). This is to underplay the utterly amazing, world-shattering act of God, the resurrection of Christ, which inaugurated the transformation of the universe and the final kingdom of God. From this resurrection flows the power that will resurrect and transform human beings and their world (1 Cor 15:20-28). Hence we should see the resurrection of the crucified Jesus as the focal point of the gospel, which established the identity of Peter as the Easter witness. Proclaiming the resurrection of Jesus, Peter at the head of other Easter witnesses could guarantee its trustworthiness and bring into being the fellowship of Christians.
LACK OF ATTENTION TO PETER AS EASTER WITNESS
Traditionally both those who champion the Petrine ministry and those who reduce or even denigrate it have generally shared the same conviction about the central texts to be studied in the New Testament. On October 17, 1978, Pope John Paul II expressed this wide consensus when, in the address that opened his pontificate, he cited Matthew 16:18-19, Luke 22:31-32, and John 21:15-17 and stated: "We are completely convinced that all modern inquiry into the Petrine ministry must be based on these three hinges of the gospel."
36 Two of these three texts occur in the pre-Easter situation: the first text promises Peter "the keys of the kingdom of heaven" and the power to "bind" and "loose"; in the context of Jesus' imminent death, the second text promises that the faith of Peter will not fail and that he will "lend strength" to the other disciples. On the far side of the resurrection, the third text establishes Peter as the pastor who must shepherd Christ's "lambs" and "sheep." These three classic texts have featured prominently in the defense of the Petrine/papal primacy (as well as in debates about and opposition to that primacy). They point to the function(s) of Peter instituted, or at least promised, by the pre-Easter Jesus.
These three texts about Peter have been repeatedly cited when examining or legitimating the pastoral ministry of Peter (and his successors) for the universal church. Let me cite several examples. 38 More than a century later, in its first report on "Authority in the Church" (Venice, 1976), the Anglican-Roman Catholic International Commission (ARCIC) mentioned only three biblical texts when it came to "conciliar and primatial authority" with their attendant "problems and prospects": Matthew 16:18-19; Luke 22:31-32; and John 21:15-17 (no. 24). 39 In its second statement on "Authority in the Church" (Windsor 1981), ARCIC listed a range of Petrine texts from the New Testament (nos. 2-9), paying particular attention to the "big three" texts, each of which it mentioned twice. 40 The same three texts received the primary emphasis when John Paul II presented the bishop of Rome's "ministry of unity" in his encyclical Ut unum sint (May 25, 1995), even if he added at once: "It is also significant that according to the First Letter of Paul to the Corinthians the Risen Christ appears to Cephas and then to the Twelve." 41 The Windsor statement from ARCIC had likewise remarked in passing on this "special appearance" of the risen Jesus to Peter, noting that it is also attested by Luke 24:34 (no. 3). 42 But both the Windsor statement of 1981 and John Paul's encyclical of 1995 privilege the "big three" texts when they reflect on the ministry of Peter (and his successors).
To conclude this picture of these three texts persistently taking attention away, at least implicitly, from Peter's role as Easter witness, let me mention two further pertinent authors: Jean-Marie-Roger Tillard and John Michael Miller. Tillard's The Bishop of Rome, while being a valuable ecumenical work on Peter and the papacy, refers on only two pages to Peter as Easter witness. 43 Miller identifies the scriptural foundation for the Petrine ministry and notes in that section the apostle's role as witness to the risen Lord, but makes very little of it. 44 The 21 theses on the Petrine ministry of the 45 In theology and in official teaching but, as I will indicate, not in the New Testament, Peter as Easter witness has been left almost completely in the shadows. What if we take up a possibility offered by Paul, Mark, and Luke for interpreting the Petrine ministry: namely, an interpretation based on understanding Peter's primary (but not exclusive) role in the emerging church to be that of spreading and gathering the community through the power of his Easter message? 46 
THE TESTIMONY OF PAUL, MARK, AND LUKE The Testimony of Paul
In 1 Corinthians 15:3-5, we have a formula of Christian proclamation that Paul may have received as early as his stay in Damascus after the meeting with the risen Lord that radically changed his life and gave him his apostolic vocation. 47 The three verses run:
I handed on to you as of first importance what I in turn had received: that Christ died for our sins in accordance with the scriptures, and that he was buried, that he has been raised on the third day in accordance with the scriptures, and that he appeared to Cephas, then to the twelve.
The fourfold repetition of "that" (hoti in Greek) emphasizes "each element in turn." 48 The two key affirmations are "that he died" and "that he has been raised"; in both cases, a further affirmation "confirms" what the formula proclaims. We know that "he died," because "he was buried." We know that "he has been raised," because "he appeared to Cephas, then to 45 Ibid. 346 -70, at 363 and 365. 46 Regarding the Petrine Epistles, 1 Peter may have been written by Peter; the later 2 Peter almost certainly did not come directly from Peter. While mentioning Jesus' resurrection (1 Pt 1:3, 21; 3:21) and echoing the language of shepherding and martyrdom found in John 21:15-19 (see 1 Pt 5:1-4) 1 Peter has nothing clear to say about any appearance of the risen Christ to Peter. The reference to Peter as one who "shares" in Christ's "glory" (1 Pt 5:1) seems to refer to what will be revealed in the future, rather than to Peter having been the first (male) disciple to meet and witness to the risen Jesus. Second Peter 1:16-18 recalls Peter's experiencing, not Christ's resurrection, but his transfiguration-a passage that second-century gnostics took up and developed (see Grappe, Images de Pierre passim). 47 On 1 The protophany to Peter is not the only appearance of the risen Christ reported. Paul adds at once an appearance "to the twelve," which presumably involved a second appearance to Peter, and also adds appearances to "more than five hundred" followers of Jesus, to James (presumably the brother of the Lord, who had not "believed" in him [Jn 7:5]), "to all the apostles" (with the "apostles" constituting a wider group than "the twelve"), and lastly to Paul himself (1 Cor 15:6-8). So the whole passage testifies to appearances to three individuals (Cephas, James, and Paul) and to three groups ("the twelve," the "more than five hundred" followers, and "all the apostles"). It is not totally clear where the pre-Pauline formula ends. A few scholars hold that the formula ends with "he appeared," while many maintain that the formula includes the name of "Cephas" and perhaps also "the twelve." Otherwise the formula would be left hanging at "he appeared," and with the inevitable question unanswered: "to whom did he appear?" Whatever one's view about this, it is clear that Paul depends on previous tradition(s) for his information about the names of those to whom the risen Jesus had appeared. It is also clear that, in writing to the Corinthians to whom Cephas had most probably also preached (see 1 Cor 1:12, 3:22, 9:5), 50 Paul wants to affirm harmony in the apostolic proclamation of the resurrection and in the faith it had evoked: "whether then it was I or they, so we proclaim [Easter kerygma] and so you have come to believe [confession of faith]" (1 Cor 15:11).
According to the kerygmatic (and creedal) formula cited by Paul (1 Cor 15:3-5), Cephas was the first disciple (or at least the first male disciple) to whom the risen Lord appeared. Below I show how a similar formula in Luke 24:34 upholds the protophany to Simon Peter. The testimony offered by Paul in 1 Corinthians 15 allows this conclusion: by witnessing to his foundational Easter experience, Peter as Cephas offered firm and rock-like witness to the very center of Christian faith, the resurrection from the dead of the crucified Jesus.
The Testimony of Mark
When transmitting the witness of Peter, Mark makes him serve as an inclusio that frames the whole Gospel. At the start Jesus calls Simon (Mk 1:16-18), to whom he soon gives the name of "Peter" (Mk 3:16 Joel Marcus agrees with many scholars in holding that "and to Peter" echoes the tradition that Jesus appeared first to Peter 51 and, at the same time, suggests a double entendre on the part of the Evangelist. "On the one hand, the women are to announce the news especially to Peter, the first disciple to be called," "the first to recognize Jesus' messiahship," and the one who would soon "be granted the first resurrection appearance." On the other hand, the women were "to proclaim the message even to Peter," whose opposition to Jesus' coming fate "earned him the epithet 'Satan'" (Mk 8:33) and who three times was to deny knowing Jesus (Mk 14:66-72).
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While acknowledging that 1 Corinthians 15:5 reports the protophany to Peter, Frederick Lapham claims that "nowhere in the Gospel record is there any hint that Peter was the first witness of the Resurrection" (emphasis original). 53 To be sure, Mark's Gospel presents three women as those who discovered the empty tomb and heard from an angel the astonishing news of the resurrection. But they did not see the risen Jesus himself. Yet Marcus and other scholars, pace Lapham, find Mark hinting that it is Peter who will soon be granted the first appearance of the risen Lord. Moreover and quite clearly, Luke adds his witness that, at some moment after visiting the empty tomb (Lk 24:12), 54 a visit that led Peter to "wonder" but not yet to believe in the risen Christ, the protophany was granted to Simon Peter. At the end of the Emmaus story Luke quotes a traditional formula: "The Lord was really raised, and he appeared (ō phthē) to Simon" (Lk 24:34), a formula that converges with what we have seen in 1 Corinthians 15:4-5 (Christ "has been raised" and "appeared [ō phthē] to Cephas"). 55 Seemingly Luke introduces the early formulation about the appearance to Simon Peter to head off any impression that the Emmaus appearance is the primary one. Luke defers to the tradition of a first appearance to Peter. Even before Cleopas and his companion return, Peter's testimony to his meeting with the risen Lord has brought to Easter faith "the eleven" and "those who were with them" (Lk 24:33). Simon's encounter with the living Jesus has shifted the community in Jerusalem from their incredulity and persuaded them that the message that the women brought from the angels about the resurrection (Lk 24:9-11) is "really" true. The report from Emmaus and the subsequent appearance of the Lord reinforce and clarify this Easter faith, but do not create it for the first time.
Luke has prepared his readers for this role of Peter as agent of faith in the resurrection of Jesus. This is the thrust of what Jesus promises at the Last Supper, even while foretelling Peter's denial: "I have prayed for you that your own faith may not fail; and you, when once you have turned back, strengthen your brothers" (Lk 22:32). 56 The primary appearance of the risen Lord to Simon Peter enables the Apostle to play just that role. He "turns back" and "strengthens" his fellow disciples by the power of his Easter faith. The connection between Luke 24:34 and 22:32, as Robert Tannehill points out, "is reinforced by the fact that they are the only places in Luke where Peter is called Simon after the formal indication in 6:14 that Jesus gave Simon a new name." Tannehill adds: "Simon is warned and charged with responsibility in 22:31-32, and he begins to fulfill that responsibility by bearing witness to the risen Jesus before Jesus' other followers." 57 Testimony from Paul, Mark, and Luke converges to support a primary appearance to Peter. Yet, at first glance, they and other New Testament authors do not seem to contain any story of this protophany of the risen Christ. Do we then look in vain for a vivid narrative of an appearance to Peter that could be like that of Jesus appearing to Mary Magdalene (Jn 20:11-18)?
THE STORY OF AN APPEARANCE TO PETER
Like others, Andrew Lincoln is open to the idea that Luke knew of a postresurrection miracle involving Peter and a great haul of fish but, given the Evangelist's "exclusively Jerusalem-oriented ending," inserted the story earlier-in the context of the call of Peter and other first disciples (Lk 5:1-11). Peter's words ("go away from me, Lord, for I am a sinful man") make good sense if they originally came after his denials during the passion and on the occasion of his meeting the risen Lord. 58 In modern times it has been Raymond Brown who, appealing to this Lukan passage and other passages, has stood out for arguing that a primary appearance to Peter at the Sea of Tiberias in Galilee lies behind the catch of fish in John 21:1-14 and the rehabilitation of Peter in John 21:15-17. 59 Where Luke 5 relates the haul of fish to the calling of Peter, John 21 relates it to his installation as leader.
Brown recognizes, of course, the prima facie difficulty that Peter has six companions in John 21, whereas Luke 24:34 ("the Lord appeared to Simon") and 1 Corinthians 15:5 ("he appeared to Cephas") seem to suggest an appearance to Peter alone. Yet the presence of "silent" companions in the appearance to Peter cannot be simply excluded. After all, Paul speaks of an appearance to himself (1 Cor 15:8), and Luke three times indicates that others were present when Paul met the risen Jesus on the road to Damascus (Acts 9:7, 22:9, 26:13). Like Paul's companions on the road to Damascus, Peter's fishing companions, apart from the Beloved Disciple whom the Evangelist may well have added to the narrative, do not play an important part in the story of the risen Jesus appearing on the shore and then disappear entirely in the dialogue that rehabilitates Peter. As Lincoln was to suggest (see above), Brown observes that the rehabilitation scene, "made to correspond to Peter's denials, is more intelligible in the context of Jesus' first appearance to Peter." 60 Brown also proposes that elements from the story of the appearance to Peter "have been preserved in fragments from the Synoptic description ). An Easter location for some of the themes in these three passages is possible. As regards the third, it is more than possible and even probable that some of its elements originally belonged to a story of the risen Christ appearing to Peter when the latter was fishing.
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Having reached some exegetical conclusions (about Peter being a primary Easter witness) and a plausible view of where the appearance of the risen Lord to Peter took place (at the Sea of Tiberias), we need to face a central question already mentioned above: was Mary Magdalene chronologically the first to see Christ risen from the dead?
MARY MAGDALENE AS EASTER WITNESS
All four Easter narratives found in the Gospels feature Mary Magdalene at the discovery of the empty tomb, and always name her in first place, whether she has two other women as companions (Mk 16:1-8), only one woman companion (Mt 28: 1-10), more than two other women companions (Lk 24:1-11), or seemingly goes alone and returns alone to the tomb (Jn 20:1-2, 11-18). According to Matthew 28:9-10, along with her solitary woman companion ("the other Mary"), Mary Magdalene encounters the risen Jesus and, after having been commissioned by an "angel of the Lord" to tell the "disciples" to keep the rendezvous in Galilee (Mt 28:7), is now commissioned a second time and by the risen Jesus himself to tell "my brothers" to keep the rendezvous. John 20:11-18 pictures her alone when the risen Lord appears to her and instructs her to tell "my brothers" that he is "ascending" to the Father. 63 According to the (second-century) appendix to Mark's Gospel, the risen Jesus "appeared first" to Mary Magdalene; she 61 Ibid. then "told those who had been with him" that Jesus "was alive," but they would not believe her (Mk 16:9-11). Of all the Easter texts, this is the only one that formally states that the resurrected Christ first appeared to anyone. 64 The Gospels converge in presenting Mary Magdalene as the primary and preeminent witness to the discovery of the empty tomb. What of her being the recipient of the first appearance of the risen Christ (Mt 28:9-10; Jn 20:11-18)-something explicitly asserted by Mark 16:9, apparently depending on John 20:11-18? 65 Any answer here must reckon with the fact that neither Mary Magdalene nor any other women are mentioned by Paul in the list of three individuals to whom the risen Jesus appeared (1 Cor 15:5-8): Cephas, James, and Paul himself. Paul also lists three groups: "the Twelve," more than 500 "brothers," and "all the apostles." While women did not belong to the first group, they were presumably represented in the crowd of over 500 "brothers and sisters" or "fellow Christians," and could well have numbered among "all the apostles." At the end of Romans, Paul names among his collaborators Andronicus and Junia (a married couple?) as "distinguished among the apostles" (Rom 16:7). 66 Understanding "apostles" to extend beyond "the Twelve," Paul makes room for women among the apostles for two reasons: they could be witnesses to the risen Christ (for this qualification of apostleship see, e.g., 1 Cor 9:1) and sent on mission for Christ, like Epaphroditus (Phil 2:25; 4:18). 67 The concluding chapter of Romans opens by praising Phoebe and Prisca, includes further positive remarks about other women, and shows how comfortable Paul is with the prestige and leadership roles of women (Rom 16:1-16).
Did Paul know the tradition of an appearance to Mary Magdalene? It could be that he was aware of appearances in Galilee but not of appearances in Jerusalem, where Mary Magdalene met the risen Lord. If Paul knew about that meeting, why then did he not name Mary Magdalene, or at least not name her expressly, in 1 Corinthians 15:5-7? He might have suppressed her name as an Easter witness, since he was sensitive to the fact that the testimony of women was, more or less, not accepted in Judaism-the community in Corinth included Jewish as well as Gentile Christians. However we construe the "silence" of Paul in 1 Corinthians 15, we cannot allege that the early church as a whole placed little or no value on women's testimony. Otherwise how could we account for the preeminence of Mary Magdalene and other (named) women both as witnesses to the empty tomb (all four Gospels) and as those who bore to the other disciples the angelic message about Jesus' resurrection (the Synoptic Gospels)?
Two of the Gospels, Matthew and, at greater length, John, testify to a protophany to Mary Magdalene. For at least one good reason we can hold that this tradition is early and historically reliable. It runs counter to "trend" to assign the first appearances to Peter and other male disciples.
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With her "I have seen the Lord" (Jn 20:18), Mary emerged as equal to Peter and other male disciples in her witness to the resurrection. Did the appearance of the risen Jesus to her precede chronologically that to Peter? Matthew and John (pace Paul, Luke, and perhaps Mark) would encourage this conclusion, which has been long favored by the liturgical language used for her liturgical feast on July 22.
Some have pointed to conflicts between Mary Magdalene and Peter 69 that are found in gnostic and other apocryphal works of the second and third centuries and that speak of the risen Christ appearing to her, communicating new revelations, and creating her authoritative role that male leaders in the church then suppressed. 70 This material, even though it seems a later, odd spin-off from, rather than a reliable guide to, what was happening in mainstream Christianity, has been used to argue for serious divisions in the early church over apostolic authority. 71 Here we should recall that, from the late first century to the end of the second century, such writers as Clement of Rome, Ignatius of Antioch, Justin Martyr, and Irenaeus have various things to say about issues and problems in the early church but nothing at all to say about any debates over women legitimately transmitting apostolic revelation and tradition and, in particular, nothing to say about any conflict between Mary Magdalene and Peter. Clement goes 68 See Luz, Matthew 21-28 606. 69 In John's Gospel, when Mary Magdalene discovers the tomb of Jesus to be open, she goes at once to inform "Simon Peter and the other disciple, the one whom Jesus loved." Then they both run to inspect the tomb (Jn 20:2-10). This episode suggests closeness rather than conflict between Mary and Peter (and other male disciples).
70 Among these later apocryphal works, see, e.g., The Gospel of Mary, in The Nag Hammadi Library in English, 3rd ed., ed. Apropos of Mary Magdalene in her role as Easter witness, many cite Hippolytus of Rome referring in the third century to the women at the tomb of Jesus as "apostles," which developed into Mary Magdalene often being called apostola apostolorum (the apostle of the apostles). Soon after the Council of Chalcedon in 451, Pope Leo the Great named her a figure of the church (personam Ecclesiae gerens). In the following century Pope Gregory the Great referred to her as "another Eve," since she announced to the other disciples life and not death. 73 But in emerging Christianity, it was Peter who had taken the primary role as official proclaimer of the Lord's resurrection.
PETER AS EASTER WITNESS
Peter functions as bridge figure for Luke, being the last disciple to be named in the Gospel (Lk 24:34) and the first to be named in the Acts of the Apostles (1:13). In Luke-Acts Peter has significant things to do: for instance, taking the initiative to find a substitute member for the Twelve after the defection of Judas (1:15-26); conferring, along with John, the gift of the Holy Spirit (8:14-17); performing miracles by healing the sick and even raising the dead (3:1-10; 5:15-16; 9:32-42); playing a key role in admitting Gentiles into the Christian community without imposing on them the observance of the Torah (10:1-11:18; 15:1-29).
But Peter's major function is that of being, right from the day of Pentecost and along "with the eleven" (Acts 2:14) and "all" the other disciples 74 Just as Peter's "turning back" and witnessing to the resurrection had "strengthened" his "brothers" (Lk 22:32), so his witness to the risen Jesus now reaches out to those who have come to Jerusalem from the wider world. He speaks with and for a college or official group of Easter witnesses in announcing the good news: "This [crucified] Jesus God raised up, and of that all of us are witnesses" (Acts 2:32). Peter stands "with the eleven" (Acts 2:14) and proclaims a resurrection of which "we are witnesses" (Acts 3:15, emphasis added). For Luke, Peter leads the others in being the example par excellence of an authoritative eyewitness (to the risen Lord) and minister of the (Easter) word (Lk 1:2). The first half of Acts presents various dimensions of the leadership role that Peter exercised in the life of the early church. But the heart of the matter was his preeminence among the official witnesses to the resurrection of Jesus (e.g., Acts 3:13-15; 4:10; 5:30-32).
Neither Luke nor any other New Testament author allows us (1) to separate Peter from Mary Magdalene, the Twelve, Paul, and other Easter witnesses. Nor do they encourage us to (2) reduce the Petrine function simply to that of being a witness to the resurrection. Nor do they permit us (3) to isolate Peter's experience of the post-Easter Jesus from all that has gone before. The watershed of Easter does not invalidate or cancel what has happened to Peter through his closeness to Jesus and leadership of the Twelve. If Peter holds a special leadership role in the early church, this is associated not only with his function as the Easter witness but also with a position he has already enjoyed during Jesus' ministry. Nevertheless, it is Easter that brings Peter the new, worldwide function of being the leading Easter witness as missionary, shepherd, and rock-an activity that eventually leads to his final "witness" as martyr.
Understanding and interpreting this Petrine function primarily (but not exclusively) in the light of the Easter appearance to him looks attractive from the point of view of the liturgy and of God's self-revelation. 75 This account attends primarily (but not exclusively) to the prophetic service of the word in witnessing to the resurrection (on the basis of Peter's meeting with the risen Jesus).
When prioritizing Peter's Easter witness, we need to recall that the New Testament does not offer a single, monolithic tradition about him. He can be depicted as fisherman or missionary (e.g., Mk 1:16-18; Lk 5:10), shepherd (e.g., Jn 21:15-17), rock (e.g., Mt 16:18), repentant sinner (e.g., Mk 14:72), and martyr (Jn 21:18-19; see also 13:36). We can relate these different images to that of Easter witness. In the opening chapters of Acts, Peter's missionary "fishing" takes the form of proclaiming the resurrection. The shepherding vocation comes to him from the risen Christ. Peter's role as "rock" receives its legitimacy from the crucified and risen Jesus, who is "the living stone," "the cornerstone," and "the stone of scandal" (1 Pt 2:4-8). Peter's repentance has its context in the passion, death, and resurrection of Jesus (Lk 22:61-62; 23:49; Jn 21:15-17); he will suffer martyrdom in the service of the risen Lord (Jn 21:18-19). In short, the different images of Peter and traditions about him converge on his function as Easter witness. In the words of Raymond Brown and his colleagues, "the important tradition about Peter having been the first of the major companions of Jesus' ministry to have seen the Lord after the resurrection" provided "very likely" the "original context for much of the New Testament material about Peter."
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PETER AND THE POPE
As regards the way Peter's leadership should be or was in fact handed on, the New Testament contains no explicit directions. The Acts of the Apostles contains nothing about Peter's later life. They describe Paul's coming 75 See, e.g., the order in which the 1964 Dogmatic Constitution on the Church, Lumen gentium, expresses the triple munus or office of bishops: first, the teaching/ prophetic role of the bishops, and then their priestly role in worship and their pastoral/kingly role in leadership (nos. [25] [26] [27] 78 The Church of Rome came to be recognized as exercising a unique responsibility for all the communities of Christians. As successor of Peter, the bishop of Rome was acknowledged to be called in a special way to do two things. He was both to proclaim the saving truth revealed by Christ and to keep all Christians united in their faith. 79 Here "called in a special way" does not mean "called as the only one" or "called exclusively." Peter's role of leadership did not isolate him from the other apostles. Paul and the other apostolic missionaries also witnessed authoritatively to the good news, centered on the resurrection of the crucified Jesus, and set themselves to maintain unity among the churches. Likewise the special responsibility of the bishop of Rome to uphold the truth about Christ and preserve Christian unity is a function also exercised with other bishops (and, indeed, all Christians).
What light could my presentation of Peter's primary role throw on the nature of the papacy? From his primary role as Easter witness I draw five conclusions for the ministry of the bishop of Rome:
(1) The church was founded on all the apostles (Eph 2:20), the official witnesses to Jesus Christ. They proclaimed the resurrection of the crucified Savior, admitted all nations into the new community, and authoritatively guided the emerging church. In this college of witnesses Simon Peter stood out as the foundational witness to Jesus' resurrection. His new name, "Cephas," suggested his special function. To him alone was addressed the promise: "On this rock I will build my church" (Mt 16:18).
(2) The mission given to Peter and the other apostles was partly but not totally handed on to their successors, the bishop of Rome and the other bishops. I say "not totally," because certain functions died with the apostles. Under the risen Christ and through the power of the Holy Spirit they were called to preach the resurrection of the Crucified One and so bring the church into existence. Once achieved, this founding of the church could never be repeated. Pope, bishops, and other believers bear-in different sure, the pope must also lead the church with loving authority and celebrate the sacraments. But his great task for all the world is to announce through word and deed the news that lies at the heart of Christianity: Jesus is risen! A Lutheran-Catholic report, on which I have drawn, observes that "no matter what one may think about the justification offered by the New Testament for the emergence of the papacy, this papacy in its developed form cannot be read back into the New Testament." 84 In general, one can only agree with this statement. Nevertheless, there is one yearly ceremony in which, by proclaiming the resurrection, the pope strikingly symbolizes and even parallels Peter's central function as Easter witness. Each year millions of people see on television or follow by radio the pope's Easter broadcast. In many languages he announces to the city of Rome and the world the glorious news that gave rise to Christianity: "Christ is risen. Alleluia!"
Of course, we should respect the great differences between our cultural and historical setting in the 21st century and that in which nearly 2,000 years ago Peter carried out his ministry. Nevertheless, one need not strain to find some parallel between what the pope does at Easter and what Luke pictured happening at Pentecost. In Jerusalem Peter stood up to announce Jesus' resurrection to "Parthians, Medes, Elamites, and residents of Mesopotamia, Judea and Cappadocia, Pontus and Asia, Phrygia and Pamphylia, Egypt and the parts of Libya belonging to Cyrene, and visitors from Rome, both Jews and proselytes, Cretans and Arabs" (Acts 2:8-11). Today the television cameras catch the faces of those who have come to Rome from all over the world, so that they can stand in St. Peter's Square on Easter Sunday and hear from Peter's successor the great news that has forever changed human history: "This Jesus God raised up, and of that we are witnesses" (Acts 2:32). Peter's witness to the resurrection lives on strikingly in the pope's Easter proclamation. In that special way the bishop of Rome visibly serves and strengthens the church's faith by reenacting before all the world the primary role of Peter as fundamental witness to Jesus risen from the dead. 
PETER AS WITNESS TO EASTER
